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attain to a clear and distinct idea of anything. For it is manifest^
that those concepts which we possessed in childhood were not? (dear
and distinct; and that hence, unless they are deposed from tteir
place, they will render obscure and confused any that we subse-
quently acquire. Therefore when he wishes to be shown that clear
and distinct concept in order that he may Jashion himself anew by
seeing it1, he is trifling; as also when he introduces me as revealing-
it to him in the words : / certainly know that / am, etc. But when
he wishes to refute that trifling account of the matter by the
following example : You also know with certainty that no mountain
exists without a valley; therefore you have a clear and distinct
concept of a mountain without a valley, he deceives himself with a
fallacy* For from the preceding words he can only conclude:
Therefore you clearly and distinctly perceive that no mountain exists
without a valley, but not: you have a concept qf a mountain without
a valley. For since no such concept exists we do not need to
possess it, in order to perceive that there is no mountain without
a valley. But, forsooth; he has such a happy talent, that he is
unable to refute the very futilities he has constructed without
employing fresh ones.

When afterwards he says that / conceive thinking substance, but
conceive nothing corporeal, nothing spiritual, etc. I admit this so
far as corporeal substance is concerned, because I had previously
explained what I meant by the term body or corporeal; viz. what
is extended, or in the concept of which extension is contained.
But it is most stupid of him to say what he does in the next words
about spiritual substance ; and so it is in many other places, where
he represents me as saying: / am a thinking thing, but not body,
not soul, not mind2, etc. For I can deny of a thinking thing only
those matters in whose concept I find no thought contained; but
that this holds with the soul3 or with the mind I have never main-
tained in my writings or thought.

Again when afterwards he says that he understands my meaning,
and that I think my concept is clear because I am quite certain in
my knowledge, and that it is distinct because I am aware of nothing
else, he pretends to be very slow of apprehension. For to perceive
clearly is one thing, to know with certainty another; for we now
know many things with certainty not only by means of faith which
is the gift of God, but also because we have perceived them clearly
before, and yet we do not at the present clearly perceive them.
1 Cf. p. 301, par. 3.          2 Of. p. 302 sub Jin. . 3 de animo.